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Early in the Augsburg Reformation, Protestants took control of a city-governed “preaching house” on the grounds of the Catholic Holy Cross monastery.  Entrance to the Protestant preaching house, as well as the Catholic priory church, required parishioners of both confessions to enter through the single gate in the monastery wall, then traverse a small church yard between the two buildings to reach the doors of their respective churches.  The monks of Holy Cross not only had to endure Protestants worshipping in their preaching house, but also traipsing across their church yard.  


“Good Neighborship” (Gute Nachbarschaft) formed the basis for agreements between Lutheran caretakers and the Augustinian monks of Holy Cross to share the contested space.  “Out of good neighborliness, not justice,” the Provost of the Holy Cross monastery allowed the Lutherans to occupy and even to improve the preaching house, without conceding his proper claims to the building.  Good neighborship also underpinned agreements to share the churchyard, a number of outbuildings, and even the monastery’s bell tower and bells between the antagonistic Catholic and Lutheran factions.  From 1548 to the outbreak of the Thirty-Years War, the virtue of “Good Neighborship” claimed by both Catholics and Lutherans at Holy Cross allowed for peaceful coexistence in the absence of boundaries or controlling legal authority.



Ironically, Good Neighborship at Holy Cross appears to have required neither spatial boundaries nor tolerance.  The apparent tolerance made possible by the appeal to “Neighborship” masked persistent enmity between the two religious communities, a paradox identified by Robert Hayden as “Antagonistic Tolerance” in other cases of shared religious space. Indeed, the virtue of Good Neighborship at Holy Cross may have been heightened by the sense of aggrieved resentment both parties felt.  The Christian admonition to “Love thy neighbor” specifically extends to “thine enemies . . . those who persecute and despitefully use you.”  The offer of Neighborship, in the case of Holy Cross, may have held increased virtue because the neighbor was also, in some sense, the enemy.  I would welcome the opportunity to explore the historical and theoretical significance of this concept as I work through its implications for confessional identity in post-Reformation Augsburg.

